. N
114 » 114 »
( 200241)
DOI: 10. 16382/j. cnki. 1000-5579. 2015. 05. 001
“ ”@
N Y [e} ” @
{ p) “
” @ “ ” “ »
[ »
[ »
“ »
2015 6 28 “ ”
“ ”( - 11JJD720004) “
@ « . Yo
® « Vo
® S )« ) : 1990 3
@ << >>: « o”

JOURNALOFEASTCHINANORMALUNIVERSITY

Humanities and Social Sciences

®

“ ”» “ »
“
~
o
“
3
A
14 ”
o

1 10&ZD064)

”
o

)

No.5 2015

b



( ) 2015 5

»” @)

” “
N
“ » “« » <
@
‘@ »
“« ”»
« » “ o o»
’
o
“« ”»
~
o
. o
113 »
« s 3 ”»
“« ”»
o
“w » “ o»
113 ”»
“ »
o
“« ”»
o
&«
2]
)
113 »
o
@ « . Do
2 ( . P : Do
2 « 3 “
397 ) ( )

@ ¢ -

[13

”»

«

“©

”»

?n

«

b

€

113

«

”»

”»

»

”»

1983



o
’
o
43
13 ”»
o
« ”»
43 »

[43

”»

(

>«
Yo

»

”»

(

)

«

“

B2

”»

i

»

»

[

”»

”»

~
”»
[3
“
»
o
113 »
13
113

”»

« ”»
” “@ ”»
o
“« ”» 13
‘@ ”»
o
°
o
2]
J@
13 ”»
~
o
“
~
) ] ”» “«
’
[43 ”»
N
» ({3 ”»
«

”»

»



[3 »
“ » 4 ”
[13 ”»
[13 » [ 2
( )
“ ”»
2 @ ‘@ »
“ b4
»
é“ »
[3 »
o « . Do
@ « . Do
® « . Yo
@ . Yo
® ( . Do
® « . b
@ ( ) 14

)

7)®

2015 5
“ »
«
« »
«
« »
“
«“
“« »
“
«
¢ )
. “« »
»
«
1977 207

13

“

»

“©

”»

»”

”®

”@

o
[ »
”
[ ”
”»
”@ 113
“«
(43 ”»
.
[13 ”
.
[13

[43

« ”»

”»

143

”»

»

»



[3 »”

2 27 ® “« o

o
@
o
“ » [13 »
o
“ » [13 » “ ”
o
“ »
o
[ » [ »
o
N o
13 » 13 »
Y A
“ ’” res ”
N A A} N
Y Y o
(13 ”» [ ”»
o o
“ » “ ”»
o
(13 ”» (13 » (13 » 13 »
( ); .
[ »
“ » @« »
o
“ » é“ » “ » “ »
o
(143 » (13 »
o
“ »
o
‘@ »
o
) ) K« ) : 1981 326 .
;
,
“ ” “ ”» “ o« ”»
.
.
® | Y : 1983 79

@ : ¢« Cong o
(G NK >y ) ( 4 h, : 1983 69 ).



( ) 2015 5

[T
AY
o
o
°
°
“« ”
°
173 ” « ” W o
)
[T}
o
“@ ”
o
Y
°
[T
Al
“« ”
°

173 ”
« ” “« ”
N N N

Y
o

o



»

( subjectivity)

)

143

[43

”»

[

[43

”»

”» 43 b4

TR
1
113 » [ ”»
.
o
L
o
”
A
( intersubjectivity)
“ ”»
o
113 ”»



13

113

( Rational)

(43 »

« ”»

”»

»

)

»

113 »

( reasonable)

»”

2015

[43

”»

N
“ ”» 143 ”»
N
“ ”
“ ”
”»
A

13

”»

[

”»

”»

[43



Abstracts and Keywords of Major Articles

Original Form Historical Differentiation and Future Trends of Confucianism:
From the Perspectives of “Ren” and “Li” (by YANG Guo—ong)

Abstract: The original form of Confucianism is the unity of “ren” ( humaneness) and “li” ( behavioral
propriety) . Ren involves not only universal principles of value but our internal spiritual world as well. At the
level of value principles ren is essentially to affirm human beings” value; while in the internal spiritual world
ren is manifested in the forms of personality virtue and realm of existence etc. On the contrary [i is often
embodied in real social codes and social systems. As social codes [i can be regarded as basic norms that guide
social life and social behaviors; as social systems [i is embodied in various social organizations including
political systems. In terms of their relationship ren and li are related and mutually permeable which
constitutes the initiative state of Confucianism. In the historical process Confucianism experienced its
historical differentiation especially the division of ren and li. As to develop Confucianism nowadays the main
issue is how to return to the original form of the unity of ren and [i at a higher historical level. Returning to the
unity of ren and [i doesn't mean to restore its past state. In contrast such returning shall develop ren and [i in
new historical conditions. On the one hand free personality and real norms individual sphere and public
sphere harmony and justice shall be unified from the perspectives of ren and li; on the other the unity of ren
and [i shall achieve its new significance under present context. This understanding of Confucianism also
presents the rational spirit in a broad sense.

Keywords: Confucianism ren [

Spiritual Freedom: The Source of FENG Qi’s Philosophical Creation
( by CHEN Wei-ping)

Abstract: FENG Qi takes spiritual freedom as the source of his philosophical creation at two levels. First
spiritual freedom means to adhere to the chosen philosophical approaches. In other words spiritual freedom is in
accordance with responding to current issues maintaining independent personality and treating Marxism
creatively. Second spiritual freedom means to freely go into and come out of previous philosophical traditions
through unifying “passing” and “surpassing” in terms of the relationship between research subject and object
unifying “following” and “comparing” in treating the traditions of western and Chinese philosophy and
combining “studying the present” and “speaking of the ancient” in dealing with current and ancient
philosophical traditions. With spiritual freedom as its source philosophical creation becomes personalized.

Keywords: FENG Qi spiritual freedom philosophical creation

On the Task of Contemporary Hermeneutics ( by PAN De-rong)
Abstract: The task and object of hermeneutics are closely related. Hermeneutics which attaches the
importance to texts or the authors” original meanings is normally characterized by methodology. In contrast the
ontological hermeneutics rooted in German romanticism has initiated a new dimension that is examining
hermeneutic phenomena from the perspective of consciousness. Giving “understanding” an ontological status and
regarding it as the foundation of Dasein Gadamer’s hermeneutics is sublimated from a doctrine of interpreting
techniques to a “practical philosophy ”. Thus hermeneutics directly turns to our life world and our own
existence. It is this turning that has made philosophical hermeneutics gradually become apart from epistemology
and unavoidable to result in a relativist concept of understanding. So what is coming for hermeneutics? We can
get a profound insight from Confucianism especially from Confucian hermeneutic tradition of the Book of
Changes( Yijing) . In his interpreting Yijing to “observe its moral significance” Confucius stresses the moral
dimension of hermeneutics. If we define the task of hermeneutics as developing virtue and promoting the Dao
and thus all hermeneutic activities are carried out surrounding “virtue” hermeneutic methodology will not
become a pure technical tool on the one hand and Gadamer’s hermeneutic ontology will have a dimension of
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